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The Advaitin would naturally reply that avidya is the
cause. If that is so, Parasara points out, *'wonderful is
the interpretation of the Vedic truth". For one desirous
of moksa. Brahman is said to be the only goal and
panacea for all evils of life. But according to the Advaitins
that very Brahman is the repository of avidya and is
bereft of any perfection. If the defect in Brahman is
unreal, the argument that Brahman is attributeless also
becomes unreal. That is to say, Brahman becomes
endowed with attributes. If, on the other hand, the state
of being devoid of attributes is unreal then, Brahman's
possession of attributes becomes real. Thus on any
alternative, Brahman can be proved to be free from any
error, and as full of attributes.

The Advaitin has to answer another question: "Who
can remove this avidya from Brahman?" It is replied
thus:- "He who realizes the oneness of Brahman." Is
it not ridiculous to say that the defect in Brahman can
be set right by an individual soul who is himself caught
up in the wordly existence? Moreover why should a saguna
passage be treated as secondary in importance? The
Advaitin replies that this is due to its being contradicted
by the nirguna texts. Parasara asks why it cannot be
the other way about? Why should this distinction be
drawn when both the saguna and nirguna passages are
equally valid being the same part of the Upanisadic corpus.
Again, if, as the Advaitin argues, the attributes of Brahman
are to be negated only after positing them, Parasara asks
whether it is a written law that the scriptures should
speak of the uncontextual things first and refute them
later. "It is better to keep off the mud than to touch
it and wash it off later."

At this stage the Advaitin may try to press into service
a rule of interpretation from the Mimaiiisa-sutra